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What are the characteristics of Latin Ame-
rica at this moment and how do they diff er 
from the crisis of the twentieth century? 

If you look at the crisis of 1930, for exam-
ple, it opened many fronts in Latin Ame-
rica. Some countries began the process 
of industrialization, which is the path of 
capitalism. It is one large period in which 
the national powers took advantage of the 
crisis in order to defend their interests, 
and move towards political and economic 
domination. 
Latin America is currently experiencing 
a very interesting process because there 
has been a resurgence of left ist powers, 
not on the basis of class, but along ethnic 
lines. Th e Latin American Left  discovered 
ethnicity quite late. As Beth Lobo (a femi-
nist Brazilian sociologist, 1943-1991) said 
when she argued over class and gender: 
«Class is fundamental, but class is also 
gendered.» Class is fundamental, but it 
is also Indian. You cannot appeal only to 
universal values. 

Th is is not the case in Brazil... 

Th is is not the case in Brazil, nor Argen-
tina. In the case of Argentina there is 
a resurgence, aft er a very deep crisis, 
in which the social movements in the 

streets, the famous Piqueteros (picketers), 
are very important. Th ese are not social 
movements base on ethnic identity, even 
though Argentina is also a deeply indi-
genous society. 

Th is process which Latin America is expe-
riencing, could it break with the politi-
cal tradition of submission to the United 
States? 

Th e Latin American paradox is as follows: 
Th e guarantee that other countries can 
continue the process of confronting the 
United States is the growth of Brazil. If 
the Brazilian economy continues to grow 
it could serve as support and help for 
other Latin American economies. At the 
same time there is a risk that Brazil could 
become imperialist. Th is is not so far off . 
In that case the only thing that could stop 
it would be decisive political action. 

At the same time it is the social move-
ments of an ethnic bent that are laying 
claim to the land and natural resources-
gas and water in Bolivia, and petroleum 
in Ecuador, for example. Will this be an 
explosive combination as Brazil continues 
developing by exploiting these natural 
resources? 

Th is is precisely the risk: Imperialism, 
especially in relation to the weaker coun-
tries. Th e locus of this imperialism is in 
the raw materials, in petroleum. 

In conclusion, what is the relevance, if in 
fact there is any, of an alternative media 
project like Desinformémonos? 

People are completely ignorant. Brazil 
lives by turning its back on Latin America. 
We speak Portuguese, they all speak Spa-
nish except for some Caribbean islands 
that speak English or French. Portuguese 
and Spanish are cousins, but there is a 
huge barrier. It is in this sense that we 
must create media anew. 

Interview edited by Spensy Pimentel, 

Joana Moncau, and Gabriela Moncau. 

Photograph by Gabriela Moncau. 

Th e entire interview can be seen at www.

desinformemonos.org

Chico de Oliveira

“Th ere is a resurgence 
of left ist energy along 

ethnic lines and not 
along class lines.”

Sao Paolo, Brazil. One of the principle Marxist intellectuals in Brazil, the socio-

logist Francisco de Oliveira, better known as Chico de Oliviera, a sharp political 

analyst who doesn’t hold back in his critique of any political current, including 

the left , says, «the job of the intellectual is to put a fi nger on the wound.» Th us he 

explains the powerful critique he has aimed at the current Brazilian government 

upon separating from the Workers Party (Partido de los Trabajadores, PT), at the 

beginning of Lula’s fi rst term in 2003. 
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Handala is Naji al-Ali’s creation and it is 
his life, the fi ght he has fought, the injus-
tice he has hated, the discovery he has 
longed for, and the liberty he has desired. 
A symbol of Palestinian resistance... 

Th e strength of the symbol of Palestinian 
resistance, it is in our way of seeing Han-
dala that our reality is refl ected. 

Handala 

Handala is a very bitter fruit. Naji chose 
this name to symbolize the bitterness that 
the Palestinian nation experiences. Han-
dala was transformed into his small car-
toon when, as a child, he was expelled from 
his land, al-Shayarah, situated in northern 
Palestine. And his nation was destroyed. 

Th is child remained short because he was 
ripped from the soil that fed him, his per-
sonal soil is Palestine, and he could not 
develop in any other land. He also feared 
the search for a new land, he wanted to 
remain as he was in order to not forget, 
so that the wound would never scar, and 
its opening would remind him that his 
land was stolen. 

Th e face of this Handala was not «nor-
mal,» thus expressing the abnormal situa-
tion of the Palestinian nation. He walks 
barefoot, representing the Palestinians 
leaving Palestine unable to bring anything 
with them, he wears rags to represent the 
wanderer leaving his home and the suf-
fering brought by the diffi  cult conditions 
along the road leading to a few humilia-
ting camps where they have lived since 
then. Th e hair standing on end do to the 
experiences that the Palestinian children 
have lived. Th is disfi gured life. 

Th is Handala starts to inhabit all of the 
drawings of Naji al-Ali to remind people 
of that which has occurred, and in order 
to disrupt the dominant discourse, but 
aft er four years this strain is more power-
ful than Naji al-Ali’s Handala. Naji then 
turns the back of Handala towards the 
reader, in a form of protest and of rejec-
tion, and he ties him down as a symbol 
of impotence. 

It was in this way that Naji al-Ali irrita-
ted equally all of the established regional 
powers, from Israel to the PLO, and in 
particular Arafat, as well as all of the Arab 
regimes. Confronting the rage of opposing 
repression, as a Palestinian, he was able 
to react with a voice that is distinct from 
the sharp cries he felt inside, and off ered a 
new vision. He expired, never having been 
a tanabel (small person); rather he was 
jailed, deported on multiple occasions, 
and murdered in 1987. 

Handala was born in 1969, under the 
infl uences of the Naksa (the defeat suff e-
red in the 6-day war in 1967, which led to 
the invasion of Gaza and the West Bank 
and the annexation of Jerusalem), under 
the new political circumstances that the 
region began to live. Before the Naksa, 
the Palestinian demand was expressed by 
the categorical rejection of the partition 
of Palestine, as the objective was the total 
liberation of the Palestinian lands. 

Aft er the Naksa and the adoption of 
UN resolution 242, which stipulates the 
withdrawal of Israel from the territo-
ries occupied in 1967, there begin to be 
heard Arab and Palestinian voices that 
echo this second defeat and demand the 
implementation of resolution 242, instead 

of the principal demand of the liberation 
of Palestine in its entirety. 

Th is development does not take place 
immediately aft er the Naksa, it will take 
some time until the population becomes 
accustomed to the occupation of the West 
Bank, and so that Israel’s withdrawal 
would become the goal that can feasibly 
be achieved. 

Meanwhile, for two years Naji al-Ali 
observes the developments, worries about 
the evolution of the Palestinian demands; 
completely rejects the circumstantial solu-
tions. Fearing being taken by this cur-
rent, he decides to create a fl oat that will 
impede his drowning in those conditions. 
He thinks of creating something that will 
always remind him who he is and what 
he believes in. 

He returns to the Nakba (the catastrophe, 
the name given to the massive expulsion 
of the Palestinian population, the des-
truction of hundred of villages, and the 
many murders that accompanied the 
creation of Israel in 1948). He remem-
bers the deportations, the killings, the 
wandering, the humiliation, the camps, 
and all of the catastrophes lived by the 
Palestinian nation, and he doesn’t fi nd a 
reason to be taken by the latest develop-
ments in the region. 

Edited Version of a Text by Bassam 

Al-Sheik Yousef  Pictures: Naji al-Ali / 

photos: Sivan Halevy 

Handala, symbol of Palestine 

Who is Handala? 
Th e cartoon is resource for the oppressed and excluded, for those who pay a high 

price for their lives, carrying on their shoulder the weight of errors committed by 

those with authority. All that they have was hard-won, and on them falls again and 

again all that is diffi  cult and cruel. Th ey fi ght for their lives and die young, in gra-

ves with no headstones. Th ey will always live on the defensive, as Naji al-Ali said, 

«I am with them in the dungeon, observing and feeling their heartbeat, the fl ow of 

blood in their veins.» 
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I am Diana. I am 16 years old, and aft er 
15 days apart, I couldn’t stand being away 
from my parents and came to New York. 
I am an Indigenous Mixteca, from Tlapa 
de Comonfort in Guerrero. 

Before coming here, my only images of 
New York were the ones that appear on 
television, like the Twin Towers and the 
Statue of Liberty and the luxury buildings 
in Manhattan. When I arrived I was sur-
prised because I had never imagined the 
New York of the regular, humble folks. I 
didn’t know that there was another New 
York that didn’t appear on TV. 

Here, where we live, in East Harlem, also 
known as Th e Barrio, the environment is 
very diff erent from what I had imagined 
this city would be like. Th is area is full of 
Mexican folks and African-Americans. 
Th ere are many street vendors and loca-
tions where they sell authentic Mexican 
food. Th is reality has reminded me what 
my uncle Ray once told me, «New York 
is not as it’s oft en described,» and that’s 
the truth. 

When I was 12 my father went to work 
in New York in order to improve our 
conditions and help my grandparents. 
Two years later my mother crossed the 
border so that our family could have a 
better life. For most of my childhood I 
lived separated from my parents because 
they worked in the United States. I lived 
with my aunt and graduated from high 
school. Even though I was aware of the 
poor conditions we faced, I never belonged 
to any organization, however I did see 
some protests organized by students and 
unemployed teachers. 

When I was 13 my mother began telling 
me by telephone about a British company 
in New York that was trying to evict her 
and her neighbors from their houses 
because they wanted to charge higher 
rent to richer people. Th at’s how I was 
made aware of the racism that my mother 
experienced by being an immigrant. In 
order to fi ght the Dawnay Day company, 
my mother joined an organization called 
the Movimiento por Justicia del Barrio. 
She also told me that this organization 
supported the Zapatistas. 

At fi rst I didn’t believe that there could 
be immigrants here who dared to openly 
protest and denounce those responsible 
for the problems we face. But that is how 
it is. Aft er joining the group, I decided to 
be one of the speakers at a protest. At fi rst 
I was very nervous about speaking in front 
of so many people and the media, but I 
overcame that fear when I saw the oppor-
tunity to bring to light the truth about 
the politicians who are against our com-
munity and are just trying to gain power. 
Since then I have been a spokesperson for 
our organization, trying to express what 
we experience as humble people. 

I never imagined that one day I would 
fi ght with my community, but I now do. 
Fighting united is the way we will be heard 
and the way we will change the world. 

Summery of testimony transcribed 

in New York, USA, by the Movimiento 

por Justicia del Barrio. To read the 

complete transcript, please visit our 

webpage: www.desinformemonos.org

A young Mixteca in the Big Apple 

«New York is not 
as they say» 

Diana is a Mexican immigrant in New York. She is Mixteca and is part of the 

Movimiento por Justicia del Barrio,  which fi ghts against evictions in East Harlem. 

«Very soon aft er arriving here, I began to personally experience rejection and dis-

crimination,» says this young woman originally from Guerrero. 
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No one from this village was immune 
from the earthquake. Many of us had 
family members and friends in Jacmel, 
including in Port au Prince, who died 
underneath the rubble. Once I was infor-
med of what happened I was able to get 
transportation to Jacmel to fi nd out about 
my family. I found them sleeping in the 
streets, like everyone else whose houses 
were demolished. I believe that a long time 
will have to pass before the people are able 
to sleep underneath a roof. 

I went to the coordinator’s offi  ce of the 
Southeastern NGO’s, because they had 
told me they were organizing to assess the 
damages in the region and it was there that 
I was able to see the images on t.v. of Port 
au Prince. Th ere is no capital and therefore 
many believe there is no country.

In addition to the destruction and the 
amount of deaths, what shamed me was 
how they were depicting Haitians on 
television. We looked like a nation of 
savages fi ghting for the little bit of water 
that the United Nations was handing us 
down from their helicopter. From a heli-

copter…Can anyone believe that? Th ey 
were afraid of stepping foot on streets 
fi lled with poor and desperate people. And 
they keep rerunning this image over and 
over again as if they didn’t want you to 
forget it.

Jacmel is very aff ected. I spoke with Harol, 
a painter from the city whose house fell and 
the next day he started painting again from 
the street. Jacmel is a town of painters.

 Now the work is focused on receiving 
international aid in an organized manner. 
In the soccer fi eld there are three thou-
sand fi ve hundred refugees that were left  
without a roof over their heads and where 
food and water is being divided up for 
them. Tents have been set up by inter-
national agencies for medical attention 
where there are doctors from all over 
the world. But there is still much help 
needed. Not everything that is needed 
is arriving.
 
Th e people are organizing themselves, 
setting up kitchen collectives and the 
women take turns cooking for everyone. 

Th e men are cutting up the fi rewood with 
their axes and are carrying the sacks of 
food. Th e children are lining up in an 
organized manner in order to fi ll their 
buckets of water, others cheerfully play….
still smiling.

Aft er I learned that my family was fi ne 
I started my return trip to Anse a Pitre, 
even though the news was reporting that 
it was too dangerous to travel because the 
roads were full of gangs that were raiding 
anyone that would go by. I started my 
journey on a truck, a bit fearful, but once 
on the road, like always, my confi dence 
and trust returned. I saw my people, that 
in spite of everything were working and 
fi ghting to live, where in this part of the 
world, cost a lot. 

My people, Haiti, is organizing. Th ey are 
not surrendering and they continue to 
scratch and scrape, searching for life. Th e 
neighbors were the ones that came to the 
aid in the most diffi  cult times because the 
lack of government and humanitarian aid. 
It is the distant families, far from Port au 
Prince, who are lodging and taking in 
those who were left  with out a roof or a 
home in the city. 

Th e mass media is not reporting about 
the many hearts that still beat, a fee-
ling of solidarity that always is noted 
more among those that have the least.

Extracts from testimonies gathered in 

Jacmel, Haiti by Alejandro Ramirez

Photographs: Alejandro Ramírez

To read the complete testimony visit our 

page: www.desinformemonos.org

Dignity and organization in Haiti

“My people 
will not surrender”

My name is Philippe. I was born Haitian, from Anse a Pitre, to be more precise, one 

of those places with very large contrasts, with a very beautiful ocean and sunsets 

that can exist anywhere but because of the illegal business activity of packaged 

clothing, it has turned into one of the world’s dumpsites.
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Th e violence has caused, according to the 
offi  cial government statistics, at least 250 
deaths in the state of Chihuahua where 
Ciudad Juarez is located, just solely in the 
month of January of this year. With these 
signifi cant fi gures at hand, President Felipe 
Calderon irresponsibly added, hours aft er 
the mass murder of the January 31st, that 
the tragedy was “a matter between gangs”. 
Th e youth, according to those in power, 
are just gang members.

Th e Colectivo Barrikada

In the midst of this tentative criminaliza-
tion of the youth from Ciudad Juarez and 
what has now been baptized as the “juve-
nicide”, the families and people of Juarez 
have come out to the streets to defend the 
dignity and memory of this sector of the 
population. And the youth themselves are 
the ones that are organizing and challen-
ging the political and social forces that 
have condemned or stigmatized them as 
the social environment that facilitates the 
presence of the drug traffi  ckers.

At the beginning of 2008, in this city, the 
Colectivo Barrikada was born, created 
due to “the repression the youth suff e-
red at the hands of the local authorities: 
the famous curfews, the unjust fi nes, the 
human rights violations, and the unpu-
nished crimes that have been and conti-
nue to be an everyday thing”, explain a 
colective’s members, who, “fed up due to 

all these injustices”, created Barrikada “as 
a strategic response in order to change 
the situation in Juarez”.

Barrikada begin its activities by “spreading 
and handing out copies of the Constitutio-
nal articles and Human Rights bill, with 
the hopes that the youth would use it as a 
defense tool”. Th ey tell of how they “sent 
a series of letters and editorials that were 
published by the Juarez Daily newspaper, 
thanking the Juarez authorities for their 
excellent work, clearly using sarcasm when 
pointing out the work of the police.

Th ey explained how at the “beginning 
of 2009, the waves of violence continued 
to increase and the colective changed its 
objective”. In other words, “art was used as 
the coletive’s main tool to spread its word, 
denounce the wrong doings and express 
the repudiation of the diff erent social pro-
blems”. Within this context, the Colectivo 
Barrikada realized in August of last year an 
intervention project titled “Executions”: the 
images of people executed were converted 
to bmp monochrome format in order to 
reproduce them in their natural size with 
silkscreen and place them in various points 
of the city, according to where the victims 
were executed. 

In November of 2009, they organized the 
performance “Take it to the United Sta-
tes”, which consisted of creating 353 paper 
boats with a note from the newspaper in 

each one of them that had the statistics of 
the people who have died trying to cross 
the border. Other initiatives realized 
by Barrikada was an exhibit criticizing 
consumerism, another one focusing on 
money laundering and another exhibition 
of ornamental sculpture as a tool for the 
public to maintain order.

Th e project, even though it’s relatively 
new, continues to grow: “We are just now 
starting to get known, but our work has 
been well received”, they report all the 
way from Ciudad Juarez.

By Desinformemonos and Colectivo 

Barrikada (Barricade Collective). 

Photographs by Colectivo Barrikada 

Colectivo Barrikada

Th e other youth 
of Ciudad Juarez

Sadly known for the murders of women (also known as “feminicide”), Ciudad 

Juarez, the Mexican city located on the US-Mexican border, constantly appears in 

the front pages of newspapers. Th e reason for such attention is not to undervalue 

the city: it’s not just the feminicide or the presence of the infamous Juarez Cartel. 

It’s also the reality of the growing number of murders directly related to the inade-

quately called the “war against the drug traffi  c”, orchestrated by the current federal 

administration of Felipe Calderon Hinojosa. Within this context, powerful attention 

was drawn to the mass murders of youth this past January 31st, generated when an 

armed commando unit bursted into a private residence in the outskirts of the city 

and shot down 14 adolescents and 2 adults.
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Th e MST is primarily composed of land-
less workers displaced from their terri-
tory. Th ey are children or grandchildren 
of those that received land as a result of the 
Agrarian Reform in the 1950’s, but, aft er 
successive generations of dividing that 
land, have been left  with almost nothing or 
with parcels that are practically barren. 

Some of the members come from cities 
that they emigrated to in search of a bet-
ter life, but where the disintegration of 
public businesses caused by the neoliberal 
governments of the 1980’s and 1990’s left  
them jobless. Others had worked under 
slave-like conditions in the quasi-feudal 
system of large landowners. 

Th e principal objective of the MST-B is a 
just and equitable distribution of land as 
promised by the Agrarian Reform. Th e 

group is made up of thousands of landless 
peasants fi ghting to regain sovereignty over 
their territory, particularly land and natu-
ral resources, the continued base of power 
for the oligarchic heirs of colonialism. 

To carry out their goals, they take direct 
action on unexploited lands. Before each 
action, they identify large properties 
that are unused and that thus violate 
the constitutional requirement that 
property must serve an “economic or 
social function.”

Th ey fi rst contact the state, requesting 
that they be given the land and the cor-
responding deeds so that they can work it. 
Aft er a month or two with no institutional 
response, they occupy the territory. Deci-
sion making within MST communities 
is conducted bottom up in the form of 

assemblies. All of them are coordinated 
according to this supportive structure. 

Th e group has established 25 communi-
ties throughout the country to date, all 
with the proper corresponding deeds. Th is 
amounts to a total of 600,000 hectares 
managed communally. 

MST has received fundamental support 
not only from a wide variety of social 
organizations, but also from the govern-
ment of Evo Morales, who, in spite of 
maintaining the legitimacy of many 
landowning estates, redraft ed the Law 
of Community Renewal only in order to 
give more power.

With this perspective in mind, the MST 
is already thinking about the future of its 
farms. Silvestre Saisari, National Coordi-
nator, says that the fi rst goal will be “to 
ensure sales in the local area of the excess, 
but when the conditions are right and we 
decide to export, the commitment of the 
MST is to do so to countries that have a 
need for food, whether that be because of 
natural disaster, war or blockade.”

Edited Version of a Text by Fernando 

Molina Cortés. To see the complete photo-

report and to read the complete text, visit 

our page: www.desinformemonos.org

Bolivia’s Landless

Th e Fight for 
Land Sovereignty

Machacamarca, Bolivia. Following the lead of the Brazilian Landless Workers’ 

Movement and the motto that “land is for those who work it,” landless farmers 

in the region of Chaco founded the Bolivian Landless Workers Movement (MST-B) 

in the year 2000. 
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It is necessary to start by saying that we 
have the bad habit of seeing the world 
divided into public and private, to the 
point that these seem to be the only two 
possibilities. Land, for example, was either 
public property or private property. Th e 
same can be said for other goods, such 
as immaterial goods like ideas, music, 
etc. So if we want to attack the neoliberal 
strategy of privatization, it seems that the 
only weapon we have is public property, 
controlled by the state. 

But it is clear that there is a lot of the 
world, nature, ideas and practices that 
are neither public nor private, but rather 
come from organized communities or 
from various communities. Th is brings up 
a general critique of the concept of pro-
perty, be it private or public, but a deep 
critique of the concept of property. Th is 
critique corresponds with a political phi-
losophy of autonomy, specifi cally policy 
that dispenses with capital (privatization) 
and state control (public management) in 
favor of the creation of social autonomy, 
leading to self-government. Th is is the 
perspective that I have tried to develop 
for years along with Italian philosopher 
Antonio Negri. 

In my opinion, putting the idea of the 
common at the center of our thinking is 
fundamental. Th e hypothesis is that we 
are in the midst of a transition between 
eras, from a capitalistic economy with an 
industrial base to a capitalism centered 
on immaterial and biopolitical produc-
tion. Said in another way: Industrial pro-
duction is no longer central, not because 
there are no longer factories, but rather 
because immaterial production is what is 

shaping our society today. It is a diff erence 
of quality rather than quantity. While in 
the past property infl uenced the question 
of mobility- immobile land and mobile 
merchandise- today, property determines 
the exclusivity of a good and the possibi-
lity of reproducing it. And herein lies the 
problem: ideas, music, relationships, and 
knowledge only work as common goods, 
goods that are shared. For this reason, we 
believe that if immaterial production is 
the new source of wealth, then common 
goods are again becoming central. On 
one hand, ideas, eff ects and knowledge 
must exist in the common realm in order 
to grow and become productive, but, on 
the other, this fact confl icts with the need 
to maintain these as private goods, which 
is a structural element the capitalist accu-
mulation of wealth. 

From our point of view, the fi rst step is to 
recognize how much of our world, how 
much of our experience, is common. Said 
in another way: it is not certain that all 
of our world can be called property. I do 
not say this to argue that there are no pro-
blems, but rather that we have a base of 
sharing. Th e push for autonomy extends 
from this base and seeks to conquer, to 
expropriate the common. 

Th e management of the common without 
property or outside of the idea of property 
is not something that comes naturally 
or spontaneously. Eliminating private 
property or state control will not auto-
matically help us discover our natural 
ability to manage things from a common 
ground. On the contrary, it is something 
we have to build. 

Th e most beautiful and important thing 
about Zapatista communities is the feeling 
of experimentation in their political action. 
Th at is to say that we must experiment with 
common management, since there is no 
formula to guide us. Experimentation is 
the only way to conquer diff erent forms of 
self-government and, subsequently, ways 
to manage the common. 

Th e complete text is available at 

www.desinformemonos.org

Michael Hardt: 

Neither Public nor 
Private but Common

Duke University Professor and coauthor, with Italian writer Antonio Negri, of the 

trilogy Empire (2000), Multitude (2004) and Commonwealth (2009) speaks on his 

philosophical and political vision. Th e following text is the publication of an inter-

view conducted by Matteo Dean.
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Th e cultural movement of the outskirts 
of the largest Brazilian capital grew in this 
bar. Each Monday the “Sarau de Bihno” is 
held, where poets and artists who come 
from the Southern Zone, one of the poorest 
and most violent areas of San Paulo, a city 
with more than 11 million people and 6 
million cars, meet. Th ere the idea matured 
and took form: art was like a subversion of 
social positions and the hike was like an 
answer to time orchestrated by the rythms 
of the city and its inhabitants.

“Walking is something very ancient, it has 
meaning. Since the beginning, man has 
walked to move. But this is a new thing 
because walking, you are part of the lands-
cape. Not so in a car, the landscape is out 
there. When we walk we take in the place, 
the vegetation that was and that no longer 
is, the ground you step on is diff erent than 
the others, it’s red, here it’s mud, there is 
rock, gravel. You have a relationship to the 
space. Time is another thing, it’s mythical, 
it has another dimension”, says Binho.

In the beginning it was just Serginho 
Poeta and me. Later a friend said that he 
wanted to document the journey. Th en 
we were three”, he said. Almost one year 
later, the trio decided to put the dream 
of their walk into practice by hiking 550 
kilometers to the city of Curitiba. Th is is 
the largest city in the south of Brazil and 
very economically developed. We made a 
date for the departure and opened up the 
invitation. “Some 25 people left  the bar. 
Th is was on the 5th of January in 2008.”

In the fi rst hike they only held 19 sau-
raus, one in each city they visited. In the 
middle of the trip there were people who 
joined the group and aft er a month, by 
the time they arrived in Curitiba, there 
were 33 people. “Walking, anyone can go 
with you. Suddenly you are walking, you 
meet someone, you create a connection, 
you know the history of a place, you meet 
people” he said.

Th e experience gave them the energy 
to continue with the idea of a project 
that Binho named “Bra-pa-uru-chi-a” 
that means the walk is through Brasil, 
Paraguay, Uruguay, Chile and Argen-
tina. “We thought: if people walked that 
many kilometers to Curitiba, the people 
can succeed.”

Th e“Donde Miras” hike wants to rescue the 
culture that is under the rocks, under the 
dirt, in the quilombo communities of the 
ex-slaves where resistance is still apparent; 
in the rural communities and the culture of 
the guitar of the caipiras; in the indigenous 
communities where the strength of the 
culture can not be extinguished.

Since then three other hikes have been 
fi nished, two in San Paulo the most recent 
ending in February of this year in the 
coast of Rio de Janiero. Th ey have held 
saraus in the 57 cities they visited, the 
farthest away approximately 300 thou-
sand kilometers traversed on foot. Among 
the pilgrims are poets, photographers, 
musicians, fi lmmakers, chefs, artists of 
all ages. Some are faithful walkers, others 
new, almost all members of the cultural 
movement of the outskirts.

Th e hikers also collect funds for the col-
lective, holding raffl  es, selling t-shirts and 
a bilingual book “Donde Miras- two poets 
and a path” (in Portuguese and Spanish, 
which is authored by those who named 
the collective and created the idea of the 
hike, Binho and Serginho Poeta).

Th e dream remains alive to one day reach 
Tijuana, the border that marks the end 
(or is it the beginning?) of Latin America. 
Finally, like Mucho says, also a member 
of the collective and owner of a bar in the 
same Southern Zone, in many of these 
cultural events we realize “to walk is to 
live a belief”.

Edited version of a text by Joana Moncau 

translated by Waldo Lao Sanchez. 

Pictures: Fábio Roberto Oliveira, 

Gabriela Moncau, Raissa Corso, 

Michele Torinelli 

http://miradas.soylocoporti.org.br

Donde Miras: from the edge of San Paulo 
to all of Latin America

When destiny is the way
 “Look at this madness. My original idea was to go on foot until I reached Tijuana, 

Mexico. If the plane can get there, why not us?” Robinson Padial, better known as 

Binho, owner of a bar with the same name located in the outskirts of San Paulo, 

Brazil, spoke about the origin of the collective “Where you set your sights, a cultu-

ral hike through Latin America” that has already begun to explore this continent on 

foot.
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Elisa Lipkau

San Francisco Xochicuautla, an indige-
nous Otomi community in the State of 
Mexico found itself struggling to defend 
their ecological rights, their forests and 
milpas against the Toluca-Naucalapan 
highway project whic is being construc-
ted without the necessary environmental 
impact studies nor with the consent of 
the community.

Th e forests that the community defends 
are the source of the water currents that 
feed the Tlalco PI Xochi well which in 
turn feeds the Cutzamala System and 
on to Mexico City. Th us, this highway 
is threatening a Natural Protected Area 
(declared a Water Sanctuary in 1980) 
and the supply of this vital liquid in the 
Federal District.

See video about the struggle of this com-

munity on: www.desinformemonos.org 

In Xochicuautla, State of Mexico

A highway 
gets in the way
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Toulouse, France. About 10 years ago 
in the southern French departments of 
Tarn and Haute-Garonne, the organiza-
tions Americasol and MutVitz 31 began 
to organize a distribution network for 
coff ee produced by Zapatista coopera-
tives. Th e project was the brainchild of 
a small group of French farmers who 
had been involved for many years in 
collective land initiatives. Th e purpose 
was clear: to build, at the local level, an 
exchange between communities of Zapa-
tista rebels. An equitable relationship in 
which everyone contributes something 
of their own. 

Little by little the group grew as volun-
teers arrived. Meanwhile, it has been 
enriched by regular visits to the auto-
nomous Zapatista regions of Chiapas 
and by advances in the creation of new 
collective space (purchase of lands 

and businesses, workshops, journeys 
of formation, learning and refl ection). 
Today the associations have a presence 
in 6 departments: Aveyron, Lot, Gard, 
Hérault, Tarn and Haute Garonne. Th e 
network’s growth is slow but steady, as it 
is dependent upon the direct collabora-
tion of the individuals that comprise it. 
Th e associations are completely indepen-
dent and autonomous. Th ey coordinate 
the purchase of coff ee together with the 
Zapatista cooperative Yach’il Xojobal 
Ch’ulchan (New Light of the Sky), whose 
headquarters are in the municipality of 
Pantelhó, in the highlands of Chiapas. 

Françoise, a member of one of these 
associations, explains “In total, we are 
800 families that form the diff erent 
associations and groups. We are now 
six associations that order every year 
from this cooperative in the highlands 

of Chiapas.” Th e special thing about the 
network, says Françoise, “is that every 
person who wants coff ee must not only 
become a member, but must participate 
every year in the collective order, inclu-
ding the work of transport, distribution, 
management, etcetera.”

Antoine, another member of the project, 
explains “For us, establishing and mana-
ging this network is a pretext to organize 
and learn how to divide tasks among us. 
For example, we try to set responsibilities 
on a rotation. In general, jobs are held 
for a maximum of three years.”

Françoise adds “We take advantage of 
the moment when we distribute the cof-
fee every month to spread information, 
communication and refl ection related to 
the creation of the autonomous Zapatista 
communities. Th is resistance interests us 
very much, not as a fad that has already 
passed, but as a movement that encourages 
us to think again about our own problems, 
of which there are many, and consider how 
we might begin to solve them.”

“Th e example of the Zapatista rebellion” 
he continues “gives us the opportunity to 
think more deeply about questions that 
aff ect those of us that live here under 
an oppressive capitalist system that has 
already destroyed a large part of the abi-
lities of individuals and collectives to be 
autonomous, and has left  us pulverized, 
totally dependent on the boss, on the 
state, on businesses and institutions, on 
lifestyles in which we control nothing. 
Nevertheless, many of us, both men and 
women, have tried in this way to recons-
truct common goods and spaces: land 
and activities related to the cultivation 
and production of our food, as well as in 
the realm of learning, the transmission 
of knowledge, culture, including traditio-
nal dance and music of our homes. And 
this doesn’t mean closing ourselves off  in 
local problems. On the contrary, we seek 
to discover and open ourselves to the rest 
of the world, to do our bit to a more global 
resistance.”

To read the complete text, visit our page 

at www.desinformemonos.org

Th e coff ee distribution network 
in southern France 

Zapatista coff ee 
is delicious, but more 

than anything 
it makes us think 

Edited version of a text by Jean-Pierre Petit-Gras
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Rajasthan, India. In 1972, Bunker Roy, 
a Brahman that gave up the privileges of 
his caste to live in a rural town in nor-
thern India, founded the Social Work 
and Research Centre, better known as 
Barefoot College. 

Th e facility, built by an illiterate farmer 
without an architecture background, is 
located fi ve hours by car from Delhi in 
Tilonia, right in the middle of the desert 
of Rajasthan. 

Th e experiment, if it can be called so, 
consists of returning to the best aspects 
of tradition: management by the com-
munity, traditional medicine, the ancient 
ability to manage the ecosystem, while 
rejecting the negative, such as discrimi-
nation and the caste system. 

It depends on wisdom and knowledge from 
villages before looking to the exterior. 
The purpose of creating alternative 
educational systems to those of the 
government is to give more people the 

opportunity to receive a grassroots 
education and help their communities 
achieve self-suffi  ciency.

Tilonia off ers not only the opportunity for 
freedom and literacy, but also a model for 
water and energy self-suffi  ciency. 

Th is is in part due to the fact that Tilonia 
operates without wasting a single watt 
of energy (only solar energy is used) or a 
single drop of potable water. 

Th e model of conservation and manage-
ment of water used there, which allows 
for a part of the water resources to be 
used to irrigate the land during the dry 
season, has been exported to many other 
countries of the world. 

Bunker Roy is also the president of the 
Global Rain Water Harvesting Collec-
tive, a global collective that promotes the 
harvesting of rain water, an ancient and 
economical practice used by rural com-
munities on fi ve continents. 

In terms of energy, they are committed 
to grassroots work and assembly-based 
activity, like in the autonomous commu-
nities of Chiapas, Mexico. In addition to 
disseminate technology that is econo-
mical but technologically advanced at 
the same time, like solar panels, another 
goal is to make it accessible to any type 
of person. 

Th e success of the “bare feet” lies in 
making the community responsible. 
Th e entire community has to be in agree-
ment before embarking on any project 
to install solar panels, and together they 
choose who will receive training at the uni-
versity to learn how to construct them. 

Priority is given to handicapped people 
and women, as in the case of 40 semi-
illiterate peasants from Ethiopia. Aft er 
six months, they returned to their com-
munity to install solar electricity in each 
family’s home. 

Th is experiment was conducted in eight 
states in India, Ethiopia, Afghanistan, 
Sierra Leone and, at the end of 2006, in 
Bhutan. 

To see the complete photoreport, visit our 

page at www.desinformemonos.com

In India

Barefoot College
Edited version of a text by Flavia Fasano
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Veracruz, México. A group of young 
artists and creators are promoting theater 
as a way to advance the voice and identity 
of young people in rural and indigenous 
communities in the central region of the 
Sierra Madre Oriental in Mexico. 

Betania Benitez talks about the begin-
ning of this project, “Eloina and I started 
a community theater and radio project 
with children near the Cofre de Perote 
(one of the fi rst mountains in the eastern 
part of the Mexican altiplano) but it was 
an unfi nished project. Community theater 
expresses what people want to say, inclu-
ding confl icts within communities, it is 
about storytelling, by them and for them, 
but also for other people.”

At the same time Yesenia and Alberto 
started a community theater project in 
the Sierra de Zongolica. Th e majority of 
the population of this area are indigenous 
and they are located at the foothills of the 
highest mountains in Mexico, between 
the states of Veracruz and Oaxaca. Th e 
project began as a “true” public proposal, 
expressing common, everyday feelings 
and stories. Both projects came together 

in the interest of sharing experiences and 
resources.

Community radio opened up a new venue 
for communication using radio serials 
as the network of community reporters 
did. As reporters, children were able to 
fi nd a way to talk about: their lives, what 
their houses are like and explain how their 
lives take the form that they do. What’s 
more, the children could confront, face to 
face, authority during their interviews by 
asking their own questions.

Th ey started to organize training works-
hops on artistic expression in their com-
munities, combining arts training with 
their own interests. Th e organizers explain 
that they learn to unlearn what they do 
in school and it is neccesary to work on 
both deprogramming as well as liberation 
through the arts.

In rural and indigenous communities, 
young people feel their destiny is fi xed. At 
fi ft een years old they become day laborers; 
they marry. But life in these communities 
is changing due to migration, the mass 
media, globalization and other factors 

that cause confl icts for young people. In 
this context, artistic expression is a form 
of development and personal and creative 
exploration; it breaks paradigms. 

In Mexico, according to offi  cial fi gures, 
only 0.2 % of peasant and indigenous 
youth have any hope of attending univer-
sity. It is a worldwide phenomenon. Th ere 
aren’t employment opportunites and the 
majority of migrants are youth.

Th e project, they explain, claims to remove 
the elements of folklore from community 
art. Youth, adds Alberto, now say: “Huilpil, 
yes, but with jeans”. Community theater 
generates young people who are discipli-
ned, empowered and who have organiza-
tional skills which they are able to transmit 
with enthusiasm in their schools and in 
their regions. In these forums youth who 
share a spoken native language or who 
are from a rural community can explore 
expressive forms and intercultural com-
munication. Th ey do a variety of artistic 
activities, traditional medicine and there 
are talks on subjects that the communities 
request. Nahua, Totonac, Zapotec, Mixtec, 
and Mayan youth attended past forums in 
diff erent parts of the country. 

Th e organizing of rural and indigenous 
youth is not always welcomed by the 
government. Last year, for example, the 
forum had to be moved from Puebla to 
Veracruz. Just a few days before the begin-
ning of the forum, the Vice-Chancellor of 
the Universidad Intercultural on behalf 
of the state government unexepectedly 
cancelled the forum without taking into 
consideration all the prior work done by 
the young people, housewives and solida-
rity workers in the community. In the end, 
the forum was a success. It took place seve-
ral months later in the Totonac community 
of El Espinal, in Veracruz, very close to the 
archeological site of El Tajin. 

Art, concludes Alberto, has the power 
to transform the human being and the 
human spirit, and it is also a form of 
societial transfomation in which the youth 
are our hope.

To read the complete text visit our website: 

www.desinformemonos.org

Veracruz community theater

Th e power of art in 
social transformation

Edited from an original text by Héctor Domínguez
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Villa de Allende, State of Mexico. In 
2004 the Mazahuas communities from 
Villa de Allende initiated collective 
actions demanding their right to water, 
forming themselves into the Front for the 
Defense of Human Rights and Natural 
Resources of the People Mazahua.

Th e struggle undertaken by the Front is 
for the natural resources and for their 
right to water, and is better understood 
within the Cutzamala system context 
(one of the largest hydraulic systems 
in Mexico) which carries away all the 
region’s water, denying the community 
villages this vital source. Th e Cutzamala 
system pumps 480 million cubic meters a 
year to Mexico City and the neighboring 
municipalities in the State of Mexico. 
Th is hydraulic work has unattended 
any of its environmental impacts and 
the economic and social problems of the 
adjoining communities.

Aft er a year of mobilizations the Zapatista 
Women’s Army in Defense of Water rose 
up; through it, women exercised control 
over the mobilization, fi ghting for water, 
land and liberty. In Villa de Allende, 
according to the 2000 statistics, more 
than 68 per cent of homes didn’t have 
access to water. Th is is a social movement 
with a universal view in regards to  the 
element of water, which symbolizes life, 
purity, maternity and transformation.

Within its arduous struggle, the colorful 
beauty of the Mazahua women stands out 
as well as in their daily tasks, their way of 
organization, their bravery, courage, love 
and in their perception of a real situation 
they want to change. 

The Mazahua Front continues its strug-
gle for water and better living condi-
tions, for them and for their territory. 

A production by Aureliano Lecca.

To see the video documentary go to 

www.desinformemonos.org

Th e Mazahuas take control

Th e Zapatista women’s 
army in defense 

of water
Th is is a social movement with a universal view in regards to element of water, 

which symbolizes life, purity, maternity and transformation.
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Tila Ximene arrived on time, aft er we 
had sat down on the patio benches in the 
Vera’s family home, in the village of Pira-
juí. At the end of the aft ernoon, under-
neath the trees, the tension was great. In 
the skies a storm was brewing. Although 
two members of the family had initially 
authorized our visit, once the time came 
to speak about the deaths of Genivaldo 
and Rolindo, they retracted. In order to 
mediate the conversation and facilitate 
the translations, they called for one of 
the village’s public health agents whom 
they trusted. 

Genivaldo and Rolindo disappeared aft er 
a confl ict they had with the guards of a 
plantation, located in the municipality 
of Paranhos, in Mato Grosso, near the 
border of Paraguay, aft er they had occu-
pied it. Th e body of Genivaldo was found 
on November 7th, in the outskirts of the 
Ypo’i (fi ne river, in Guarani), a reference 
to the Vera’s family traditional territory. 
Th e body of Rolindo, Genivaldo’s cousin, 
who also disappeared the night of October 
31, still has not been found. 

Tila is Rolindo’s mother. She wanted to 
speak because the pain she suff ers is great. 
In the midst of her crying, her Guarani 
words are translated by the public health 
agent It is an entire family weeping: 

“Th e search was stopped, and I’m disap-
pointed with that. I still have hopes of at 
least fi nding his corpse, his remains; at 
this moment, that is our major request. I 
don’t know if my son was thrown into a 
river or if he was buried. It’s been three 
months since he disappeared and three 
months is too long.”

If his body is not found we are going to 
enter our land once again. My son lost 
his life because of that land and now, our 
relatives, are going to return in order to 
realize my son’s dream. We have to com-
plete that dream, even if we have to die. 
Th e land does not belong to the plantation 
owners, the land belongs to us. 

My son was a teacher here, he was 28 years 
old, and he had been giving classes for 6 
years. We are that way, where the father 
goes, we go, we have to follow. His father 
returned to those lands and so he did too. 
He had 4 sons and he was unable to get to 
know his youngest one. Four days aft er he 
disappeared his newborn baby was born. 
Th e children he left  behind want to, at 
least, see the remains of their father. 

He was my second oldest son. He was 
born here. His dream was to teach in 
those lands. Before he disappeared he said, 
“I’m going to get there and teach, even if 
I have to do it underneath the shades of 
trees, I will continue to give back.” Th is 
year he was going to start teaching there. 
Th at was his plan.

His cousin was the other teacher found 
dead. Th e governor ended up saying that 
one could have killed the other… He 
should have not said that, he knows that’s 
not true, that could have never occurred. 
From my point of view, that is a way to 
defend the plantation owners because he 
never favors the Indians. 

Th ey even stole some of his belongings 
when they found Genivaldo’s body. 
Th ey brought the body back because his 
father insisted on it, if not, they would 
still be waiting for his body to arrive in 

Campo Grande. Th ey just made light of 
the situation. Th ey found his body in the 
river. Th ey won’t even admit that he was 
assassinated. Th ey said he drowned, that 
he was drunk. We don’t even know who 
found the body. 

Here in Pirajui, the population is large, we 
are nearly 4 000, there are a lot of people 
and many houses, there isn’t enough space 
for all of us. We don’t have where to work, 
where to fi sh, where to hunt, we don’t have 
anything. We have to leave the region to 
look for work because there isn’t anything 
to produce here in the village. Here we 
also have people from other tekoha who 
are also in a struggle for their land. 

We gave the government 3 months until 
they take a position regarding this strug-
gle. We have already lost two lives, we 
don’t wish this on anyone. Th e federal 
police know very well who committed 
this. We know who are responsible for 
this but up until this day, they continue to 
be free. Th e lives that we lost seem to not 
matter, it seems we aren’t human beings 
to them. 

To read the complete testimony visit our 

page www.desinformemonos.org

Tila, the mother of a disappeared Guarani, 
speaks

 “My hope is 
to fi nd his remains” 

Th is is a version from a testimony taken in Mato Grosso, located in southern Brazil, 

by Joana Moncau and Spensy Pimentel



Number 6 - April / May 2010 - www.desinformemonos.org 16

My name is Fabiola, I am 20 years old. In 
the beginning of 2008 I worked in a cafe-
teria here in Leon. Th ere I met a boy and 
got pregnant. I was 18 years old and I had 
never had sex, this was the fi rst time and 
I didn’t protect myself. When I noticed, 
I told him, but he told me it wasn’t possi-
ble, that he hadn’t done anything and he 
denied everything. So this scared me.

In that moment I was studying my last 
semester of high school and I was the only 
one in my house working. My mother 
wasn’t working, she was a housewife, my 
brother and my father didn’t have work 
and I didn’t earn enough of a wage to take 
care of the four of us and on top of that 
take care of a baby.

In my house nobody suspected I was 
pregnant, because I never mentioned it, 
I think because of how afraid I was. But I 
felt really bad and needed to talk to some-
body. I talked with a friend and she told 
me about some pills you can use for abor-
ting. To do this is not just any old thing. I 
was four months along when they gave me 
the pills and they told me to put them in 
my vagina to induce contractions. Th ree 
weeks later, with the pills in my hand, I 
decided to do it.

I slept with the pills inside me and at 
about three in the morning I woke up 
with a fever and cramps. So, I woke up my 
mother and told her that I was pregnant 
and had a really severe pain but I didn’t 
tell her I had done anything. She didn’t 
scold me, nor did she say anything. She 
woke up my father and they took me to the 

Regional General Hospital of Leon. Aft er, 
they gave me a manual examination and 
the moment they did that, the pieces of the 
pill that weren’t used up came out.

When I started to feel worse, they took 
me to the operating room and the doc-
tors scolded me, “Why did you do that? 
A woman doesn’t do this. You shouldn’t 
have been born...” Suddenly I felt the urge 
to go to the bathroom. Th e nurse went for 
the bedpan and had hardly put it there 
when the baby came out, but it was only 
a part. With half of the baby outside and 
half inside they put me on a bed and lif-
ted my feet, but they didn’t tell me what 
they wanted me to do, but they pulled at 
it, like that, suddenly. Th ey didn’t tell me 
and I felt a horrible pain. Meanwhile the 
residents were fi lming everything with a 
cell phone camera.

When the baby was born, all the doctors 
and residents went and tried to save it, and 
they left  me alone, still with my feet up. I 
heard them say it was still alive and that 
they would take it to be baptized, but he 
died almost immediately. Th en they gave 
me a D and C. A resident asked the doctor 
how much anethesia he gave me and she 
said “no, like this, without anesthesia”. 
It was horribly painful and the boy told 
me “don’t scream because you’ll scare the 
other patients.”
 
One month later they knocked on the door 
of my house and a man asked my mother 
for me. He took me deceitfully from my 
house and two tall men intercepted me in 
the street, they wore civilian clothes but 

they carried guns and like in a movie they 
said “Fabiola, you are being detained for 
the crime of abortion you have the right to 
remain silent.” And they showed me their 
identifi cation. “Don’t resist because it will 
be worse.” And I was there like “what’s 
going on?”.
 
Th ey took me to the Public Ministry 
and they left  me there in a little room, 
with a door with grates. I was there two 
hours and then a woman came in. She 
told me “we’re going to transfer you”. But 
I didn’t understand, tranfer me where? 
I thought that was the jail. She told me 
“put your hands like this” and she put 
handcuff s on me, then she took me out. 
Th e woman and a tall man, were armed 
on each side of me.

Th ey put me in a van and they took me 
to prison here in Leon. Th ey gave me 
brown clothes to change into. One of the 
guards walked me down the halls until 
we reached the cells and there they left  
me in a cell with three other women. 
My parents paid the bail so I could get 
out, but they still sentenced me. Th e 
judge read me the penal code where it 
said that a woman who gets an abortion 
gets 6 months to 3 years in prison. Th is 
process took fi ve months and they gave 
me a sentence of nine and a half months. 
Aft er you pay bail you can fi nish your 
sentence outside.

Now I think that every woman is free to 
decide and the legislators don’t matter, 
above all the men, they come to decide 
about the body of a woman, without 
knowing what it’s like to have a child. 
Th ey don’t know how it hurts.
 
It doesn’t seem fair that a ton of men say 
what’s right and what’s not right or what 
women should or should not do. Who 
should decide is the person who is going 
to suff er the consequences, no one else. 
It doesn’t matter if they try and scare us 
with threats of jail.

Th e criminlization of abortion

“Every woman 
is free to decide”

Fabiola was imprisoned for interrupting her pregnancy in Guanajuato, one of the 

most conservative states in Mexico, marking the approval of a series of local constitu-

tional reforms by 18 organizations in the country that characterizes a ‘person’ from 

the moment of conception, criminalizing women who decide to get an abortion. Th is 

is a version of a testimony taken in Leon, Guanajuato by Marcela Salas
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New York, USA. In February, voices of 
rebels from diff erent parts of the world 
united in East Harlem in the Third 
Encounter of New York City for Dignity 
and Against Displacement, organized by 
the Movement for Justice in El Barrio. Th e 
encounter brought together more than 
200 people and 40 organizations, inclu-
ding the participation of organizers from 
South Africa and San Salvador Atenco, 
Mexico, who attended via internet video 
conferences.

Inspired by the practice of encounters of 
the Zapatistas in Chiapas, the Movement 
for Justice in El Barrio is composed of 
more than 600 immigrants and low-in-
come families in East Harlem (El Barrio) 
and tries to “create a safe space for open 
exchange and dialogue, where people can 
share with and learn from those that are 
directly aff ected by displacement.”

Th e Movement continues to celebrate 
the fall of Dawnay, Day Group, a billion-
dollar, multi-national corporation based 
in London that attempted to evict tenants 
from 47 buildings in East Harlem and 
raise the rent to 10 times that of current 
levels. Aft er organizing an internatio-
nal campaign against Dawnay, Day and 
winning an unprecedented legal victory 
against the corporation, Th e Movement 
now challenges opportunism within our 
own neighborhood.

“With the defeat of the giant landhol-
der Dawnay, Day, the opportunistic city 

councilor of East Harlem, Melissa Mark-
Viverito, and the sold-out people that sup-
ported her, now say that they support the 
tenants of Dawnay, Day, as if it had always 
has been that way. We, the tenants of the 
buildings of Dawnay, Day, know that this 
is a farce… Movement for Justice in El 
Barrio will continue to fi ght for dignity 
and against displacement with more force 
and energy than ever now. We will not be 
tricked, we will not be sold, and we will 
not be moved!”

Our fi ght is world-wide, from 
South Africa to San Salvador Atenco

In their participation via internet video-
conference, Mazwi Nzimande, of the 
South African Shack Dwellers Movement, 
also known as Abahali baseMjondolo, 
pointed out that “there is a new system 
of apartheid operating in South Africa, 
and this apartheid system is between the 
rich and the poor.”

Until 1990 when the discriminatory laws 
began to fall, the legally institutionalized 
segregation known as “apartheid” divi-
ded the South African society in three 
racial and social classes: white, colored, 
and black, each with its own rights and 
restrictions. With struggle and with hope, 
Nelson Mandela became the fi rst black 
president of the country in 1994, and the 
African National Congress has maintai-
ned power since. But in the last 16 years 
the number of South Africans that live on 
less than one dollar a day has doubled.

Th e members of AbM spoke about poli-
tical prisoners and the problems that still 
remain. Th ey also spoke about the govern-
ment initiative to raze the shacks before 
the World Cup in Capetown in June and 
July of this year. Nsiband asked that the 
participants in the Encounter, “keep sup-
porting us, keep raising your voice about 
what is happening, and keep pressuring 
the government of South Africa, because 
much of the truth is not being exposed 
due to the facade of democracy.”

Th e fi ght against the airport 
in San Salvador Atenco, Mexico

Members of Frente de Pueblos en Defensa 
de la Tierra (FPDT), or the People’s Front 
in Defense of the Land, also joined the 
Encounter through video conference. 
Trinidad Ramírez del Valle, a leader of 
Frente and the wife of one of the dozen 
political prisoners, declared that “the dis-
tance and barriers can not stop our fi ght 
against such injustice.”

Another member of Frente denounced 
that even in addition to “our political 
prisoners and the immense repression, 
the government is beginning an environ-
mental project in order to take away the 
land and in that way continue with the 
airport construction project.”

Th ird Encounter for Dignity and 
Against Displacement

New York 
is not for sale!

Th e Movement for Justice in the Barrio is composed of more than 

600 immigrants and low-income families in East Harlem (El Barrio). 

We organize Zapatista-inspired encounters to “create a safe space for open 

exchange and dialogue, where people can share with and learn from those 

that are directly aff ected by displacement.” 

Edition of an original text by RJ Maccani
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Mexico City. Th ey were born 15 years 
ago under the infl uence of the Zapatista 
struggle. Th ey started out playing in bars, 
parties, and small alternative venues. Years 
later they blew up the main square in the 
capital and began touring the country 
from end to end. Th ey followed with suc-
cessful tours in the United States and in 
Europe, where they participated in some 
of the most famous rock festivals. Th ey 
are Panteon Rococo, a Mexican band that 
mixes the rhythms of ska, rock, punk, reg-
gae, merengue, and cumbia. Th e ten band 
members are, without a doubt, one of the 
most prominent ska groups in the world, 
and one of the most established rock bands 
in the country. Dario Espinosa (bass), Leo-
nel Rosales (guitar), and Gorri (guitar) 
speak with Desinformemonos from their 
headquarters: the bands recording stu-
dio «Cocodrilo», an independent space 
where they practice the self-suffi  ciency 
they «learned from the Zapatistas».

«Th e Zapatista movement continues to be 
an inspiration for each of the members 
of Panteon and for the band as a whole. 
Th ey are an example of organizing, of not 
waiting for those who govern to give you 
something, but rather setting out to do 
things yourself», says Leonel, guitarist with 

the band, who remembers «that the fi rst 
Panteon album was recorded thanks to this 
example, and the message of self-suffi  ciency 
that comes from the Zapatistas». 

«At the beginning», he adds, «we had the 
idea that a record label would come, sign 
us, and make us famous. But you realize 
that this is a lie. We had two alternati-
ves: sit and wait for the record company 
to arrive and make our country-dreams 
come true, or begin, self-suffi  ciently, to 
put together the money to record our fi rst 
album, and start doing things indepen-
dently. And that is what we did, with a 
clear infl uence from the Zapatistas».

Fift een years later, points out Gorri, «we 
notice that the Zapatista philosophy of self-
suffi  ciency is so infl uential with us that the 
structure of Panteon is very similar, while 
obviously not identical. For example, in the 
Juntas de Buen Gobierno everybody takes 
turns occupying each of the roles or posi-
tions of responsibility. And that is how we 
do things in Panteon as well, we all expe-
rience each of the roles so that we all know 
everything. It is like we are on the same 
channel. We are thankful for being part 
of this generation that grew up with them. 
We are, without a doubt, a refl ection of this 

struggle». Th e Panteoneros grow older and 
continue producing records: «El Ejercito de 
Paz», the bands fi ft h album which consists 
of 13 songs, will be presented from May 
onwards in the main plazas in Germany 
and the Czech Republic, in another tour 
in the continent that has happily hosted 
them over the last 10 years. 

Th e new release includes the song «Abajo 
y a la Izquierda» (below and on the left ), 
a song that speaks «from the position 
in which we fi nd ourselves. We see that 
things don’t function the way we would 
like, and Abajo y a la Izquierda is a call to 
position yourself in a certain place from 
which to fi ght and contribute to change», 
says Leonel. 

«For the band», Dario, Gorri, and Leo-
nel say almost at the same time, «poli-
ticians are synonymous with deception, 
disappointment, anger...fear because you 
never know what motivates them, and 
rage at supporting so many people who 
never live up to their job». Th e Panteo-
nes were infl uenced by many bands. Th ey 
have been, and continue to be, fans of La 
Maldita Vecindad, and Los Fabulosos 
Cadillacs, of the Mano Negra of yeste-
ryear, and of the Manu Chao of today. 

Word association: 
Resistance: a way of life 
Rebellion: rock 
Politicians: shit 
Ska: dance 
Marijuana: legalize 
Peace: with dignity 
Left : a good place 
Maldita Vecindad: infl uence 
Multitude: strength 
Homogeneous: diversity is better 
Youth: resistance 
Crisis: eternal 
Fear: necessary 
War: much pain 
Protest: justice 
Rock: life, energy, motor 
Multiforo Alicia: home, a place that should 
be reproduced all over.

Th e politicians can go to hell

Panteon Rococo: 
«We are a refl ection of 

the Zapatista struggle» 
«Politicians», members of the band say in an interview, «are synonymous with decep-

tion, disappointment, anger...fear because you never know what motivates them, and 

rage at supporting so many people who never live up to their job». 

Edited version of a text by Gloria Muñoz Ramírez
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In all of the countries where there is 
an indigenous population, this popu-
lation has fought forcefully in defense 
of Mother Nature against the attacks 
brought by petrol corporations, mining 
corporations, lumber corporations, etc. 
Agro-industry is an enemy of the earth as 
well as the population. As it kills the soil 
with its monoculture and its use of agro-
chemicals, it exploits its workers and in 
general produces for export, among other 
things, agro-fuels to feed cars. Another 
attack is the construction of dams, hydroe-
lectric plants, airports, roads, etc, to serve 
the companies harming the population. 
  
Th e attack of big-capital is not only aimed 
at the environment. Knowing that collec-
tive organizing is the weapon of defense 
for the indigenous peoples, it is also attac-
ked. Anti-indigenous legislation was insti-
tuted virtually simultaneously in Mexico 
and Peru. Th e decrees of the anti-indige-
nous laws of the Peruvian president are 
against the environment and against the 
indigenous community. Th is is precisely 
the impetus for the strengthening of indi-
genous organizing. 
  
Th e most advanced example of the indige-
nous fi ght for creating autonomous power 
is that of the liberated region of Chiapas. 

Th e governing power is the collective, 
which elects the rulers without being pre-
sented with pre-selected candidates. Th e 
members of the collectively elected bodies 
do not earn a salary for this job and can 
be removed at any time. Th e Zapatista 
Army of National Liberation (EZLN) pro-
tects the population of this region from 
governmental attacks, and its members 
are prohibited from participating in the 
governing bodies. 
  
Chiapas is the most advanced example, 
but it is not the only one. Colombia, Ecua-
dor, Bolivia, Peru, Chile, Argentina, Th e 
United States, Canada...where there are 
indigenous populations, they have com-
munal organizations that are more or 
less democratic and that have more or 
less strength against the authorities that 
represent the system. 
  
Th e Task of Revolutionaries 
  
Th e fi ght against capitalism for being 
an unjust system is more than one hun-
dred years old, the revolutionaries of my 
time thought that if we didn’t succeed in 
overthrowing it, future generations would 
do it. Today we see this is false, if the cur-
rent generations don’t overthrow capi-
talism, it will, with it’s attack on nature, 

exterminate the human species. Or rather, 
has already begun to exterminate it, prin-
cipally with the global warming produced 
by greenhouse gas emissions. Th e only 
possible remedy for holding back global 
warming and the destruction of the envi-
ronment is ending capitalism. Th ere is 
truth in the statement of the 100,000 peo-
ple in Copenhagen: «Change the system, 
not the climate». 
  
I am calling on those who fi ght for a more 
just society, whether you call yourselves 
Marxist, libertarian or whatever, that we 
may position ourselves in the new reality. 
Let us come together in our indictment 
of capitalism, now we must focus funda-
mentally on the fact that with its attack on 
nature it is exterminating our species, this 
is far more disturbing than its exploitation 
of the working class or the extraction of 
our resources. 
  
I also call on you to see what is happe-
ning: the indigenous populations are on 
the front lines of the defense of nature, 
and therefore of the survival of the spe-
cies. Th ese populations, to this day, still 
crushed by capitalism, are creating the 
kind of social organization for which we 
fi ght. In the words of the Sub: «It is not 
about taking power, but rather about buil-
ding it». If you see this you will unders-
tand that a basic task of anti-capitalist 
revolutionaries should be solidarity with 
the indigenous struggle in defense of the 
environment and the construction of a 
new society. 

Th e complete text can be found at 

 www.desinformemonos.org

Hugo Blanco

If we don’t overthrow 
capitalism now, 

it will exterminate 
the human species

Th e indigenous leader and Peruvian ex-guerrilla fi ghter, who directs the monthly 

journal «Lucha Indigena», remarks that «the fi ght against capitalism for being 

an unjust system is more than one hundred years old. Th e revolutionaries of my 

time thought that if we didn’t succeed in overthrowing it, future generations would 

do so. Today we see that this is false. If the current generations don’t overthrow 

capitalism, it will, with it’s attack on nature, exterminate the human species». Th e 

following is an edited version of a text by Hugo Blanco 
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Desinformémonos hermanos
tan objetivamente como podamos

desinformémonos con unción
y sobre todo
con disciplina

que, espléndido que tus vastas praderas
patriota del poder
sean efectivamente productivas

desinformémonos
qué lindo que tu riqueza no nos empobrezca
y tu dádiva llueva sobre nosotros pecadores
qué bueno que se anuncie tiempo seco

desinformémonos
proclamemos al mundo la mentidad y la verdira

desinformémonos
nuestro salario bandoneón se desarruga 
y si se encoge eructa quedamente
como un batracio demócrata y saciado

desinformémonos y basta
de pedir pan y techo para el mísero
ya que sabemos que el pan engorda
y que soñando al raso
se entonan los pulmones

desinformémonos y basta
de paros antihigiénicos que provocan
erisipelas y redundancias
en los discursos del mismísimo

basta de huelgas infecto contagiosas
cuya razón es la desidia 
tan subversiva como fétida

garanticemos de una vez por todas
que el hijo del patrón gane su pan
con el sudor de nuestra pereza

desinformémonos
pero también desinformemos

verbigracia
tiranos no tembléis
por qué temer al pueblo
si queda a mano el delirium tremens
gustad sin pánico vuestro scotch
y dadnos la cocacola nuestra de cada día

desinformémonos
pero también desinformemos

amemos al prójimo oligarca
como a nosotros laburantes

desinformémonos hermanos
hasta que el cuerpo aguante
y cuando ya no aguante
entonces decidámonos
carajo decidámonos
y revolucionémonos.

  Mario benedetti
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